jacob described by Benjamin J. Kaplan in Cunegonde's Kidnapping. The hapless Cunegonde Mommers of the title was a simple-minded German Catholic girl who in 1762 crossed the ever-porous border between the Protestant Dutch Republic and the Holy Roman Empire, burst into a Protestant baptismal ceremony, and attempted to snatch away the infant, her nephew. Before she could escape with child in hand, he was wrestled from her and the church doors sealed. Instead of fleeing back to the safety of the border and the Catholic Empire, she found herself under arrest. Then followed her rescue by her Catholic neighbors, only to have her re-kidnapped by Protestants intent upon bringing her to justice -along with the 'rabble' who supported her.
We can only imagine what Voltaire would have done with this story had he ever known about it. Superstition, priestcraft, and bigotry -the words would have rolled off his tongue as they did in so many cases of injustice about which Voltaire wrote and campaigned. The secular leaders of the Dutch Republic, William and Charles Bentinck -the sons of William III's confidantcertainly knew Voltaire's works and may even have met him on occasion. Their attitudes may justly be described as enlightened and they advocated leniency with regard to the main culprits in this rather extraordinary story. Their lofty sentiments appear to have had little impact on the locals, whether Protestant or Catholic. As Kaplan carefully points out, just about anything out of the ordinary could set both groups at logger-heads (245-246). He is equally careful to note that there were long periods of relative truces. From the perspective of a micro-history Kaplan raises important issues germane to current historiography, in particular to the interpretations of the Enlightenment offered by Israel.
Thus well we might ask, what does the recent and rigid distinction between the moderate and radical Enlightenment offered by Israel add to the story that Kaplan tells so well? All Israel's books have aroused a barrage of criticism from scholars on both sides of the Atlantic, even from the Dutchonce his adoring public. Fitting his rigid schema of moderate vs radical into larger Enlightenment studies confounds most practicing historians of the eighteenth century and makes it harder, nor easier to understand the world of Cunegonde.
review article -recensie-artikel
Israel is an historian with many subjective likes and dislikes, and he is a divider, a dialectician who sees two Enlightenments, one good and radical, the other moderate, of mixed value at best. Only the European, and not the American Enlightenment, Israel assures us, led to 'full freedom of thought' or with 'identifying democracy as the best form of government'. 2 In assessing the contribution of the Bentincks and the freemasons (to which they belonged) Kaplan has made the unforgiveable error of crediting the moderate Enlightenment with making a genuine improvement in lives wrecked by religious hatred. He has further compounded his error by seeing masonic lodges as possible foci of enlightened ideas and practices. Israel thinks they were backsliding oases of the mystical and reactionary and contributed nothing of value to the struggle for religious toleration and political reform.
The bountiful gifts of freedom and democracy come to us only from 'Radical Enlightenment' and it originated in the minds of Hobbes, Bayle, and especially Spinoza who were followed by various French writers of the early eighteenth century. To be truly radical anyone from Baruch Spinoza The discovery in The Hague of over fifteen hundred manuscript pages that describe the events around the kidnapping in detail -testimonies, court records, eye-witness accounts -provided Kaplan with a remarkable opportunity to show the depth of religious hostility alive and well in German and Dutch territories late in the century. Rightly he argues that if we want to understand the nature of religious toleration, or lack thereof, we need to look at on-the-ground practices, at how people lived their religion and treated others who deviated from it. In this case the deviation came down to an unbaptized infant -the fruit of a mixed marriage -plus a dispute between the parents as to which faith the child should belong. Egged on by a local priest Enlightened ideas about religious toleration might best be seen as gold dust scattered in the wind, only occasionally altering the chemistry of an interaction, and then generally only in the generation that comes after. This is especially true where religious belief and the accompanying prejudice receives affirmation or rejection by agents of the state whether they were in twentiethcentury Stormont or the eighteenth-century States General. Despite, indeed because of the characters so richly described in Kaplan's history, the history of the age of Enlightenment must be written with Kant's proviso firmly in mind: this was not an enlightened age. with that shift then we are hard-pressed to offer any meaningful explanation for the emergence of a mentality now so commonplace as to be unremarkable.
